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(viz. prakasa), we speak of the self as having the prakasa
guna'; and hence it is called jyotih" (luminous).

Reply : This is impossible.  There is 'anyanimitta
prakasa samsarga9 (relation with light caused by another)
for all entitles. And to show that such a thing is impossi-
ble in the case of the self, it is expllcity said that it is 'sva^
yamjyotih'.  And the word 'eva' in the second passage
clearly states that the self itself is its own jyotih.

Objection : Why can^t we say that there is no 'kara-
kantara apeksha' (related to another agent) here; and that
as such the self creates knowledge in itself by itself, whence
the word ^svayanf is an adjective ?

Reply : No; for the substantive is jyotih itself
whence it does not stand in need of a 'karakantara'.

Further, knowledge is not something that newly comes
into existence; and when we reject jnana 'janma' (coming
of knowledge into existence), there can be no 'karakapeksa'
(reflexive relation).

Objection : The knowledge of the object is seen to
come into existence, to arise from the object. As such we
do find that there is 'jnana janma'.

Reply ; No. We speak of the 'prakasa guna' of the
self because of the 'prakasa' itself. This 'prakasa9 only
reveals that the substance has come into existence^ Take
eg. the 'pradipa' (lamp) which is said to have 'prakasa\
The'pradipa' is its 'asraya' and the upadhi ; and in this up-
adhi we find the substance coming into existence. We do
not find the prakasa coming into existence m the pradipa ;